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THE MIDDLE PERSIAN TEXT SUR I SAXWAN AND THE

RESUME

Stir T Saxwan est un texte en moyen-iranien de 1’époque
sassanide tardive qui comporte une priére de bénédiction pour
I’hote et les divers invités du banquet. Ainsi le texte fournit une
liste des haut dignitaires administratifs qui étaient importants
aux Ve - VIIe siécles et étaient des proches du Roi des Rois.
Cet article discute la structure du texte, et compare I’ordre des
administrations par rapport 4 celui donné dans les inscriptions
sassanides des Ille et Ve siécles. Enfin, une wranscription ¢t une
traduction du texte (manuscrit MK) sont proposées, assorties
de notes critiques.

Mots clés
Cour sassanide — banquet — dignitaires sassanides —
gah-namg — Sir T Saxwan.

ABSTRACT

Stir T Saxwan is a Middle Persian text about the blessing of
a banquet, and of the host and guests [rom Lhe late Sasanian
period. The text is important in that it provides a list of offices,
which were most important in the sixth and seventh centurics
CE and closest to the king of kings. This essay first discusses
the structure of the text, followed by the offices and their order
as compared with the early Sasanian titles reflected in the
Sasanian inscriptions. Finally a transcription and translation of
the text is provided with critical notes with the aid of the MK
manuscript.

Keywords
Sasanian court — banquet — Sasanian dignitaries — géh-
némg — Sir ¥ Saxwan

Most middle Persian texts tend to give an ideal
and slatic version of the history, society and religion
of the Sasanian Empire. For understanding the
developments in the administrative history of Persia

LATE SASANIAN COURT *

in Late Antiquity, one must compare the early
Sasanian inscriptions of the third and fourth
centuries with seals, bullae and the late Middle
Persian texts of the fifth and sixth centuries. [ have
elsewhere emphasized that, however late (post-
Sasanian) these texts may be, they reflect the
reforms of Xusro I and thus show the administration,
society and history of the /ate Sasanian Empire.!
Indeed, the informing intention of the Middle
Persian texts was not of so much accuracy for any
particular period, but rather an idea of the idyllic
history, society, religion and/or administration that
may have existed at some time. The text examined
here, the Sir I Saxwan, is one such text, the contents
of which suggest that it was composed in the sixth
or seventh century CE.

The text is a blessing of a banguet, and of the
hosts and guests, by what later came to be known as
a maddah / eulogist, who also continued the
tradition in the posi-Sasanian period. It should be
noticed, however, that there is a religious /
sacrificial aspect to the speech. The text is of interest
for the light it sheds on Sasanian court culture,
including administrative structure and courtier
hierarchy. One can imagine a banquet at the court at
the time of Xusrd T or Xusrd I1, where the ranking of
guests is apparent and their functions are
emphasized, One should ask : Is the order provided
in the Sir T Saxwan formulaic or real? I suggest that

* I would like to thank Almut Hintze (SOAS), Claudia
Rapp (UCLA), Warren Soward (CSUF), and A. Khatibi
(IAPLL) for their generous help in making this article possible.
As this article was written in Tehran, I did not have all the
material needed at my disposal.

! Daryaee 2003a, p. 44-45.

Des Indo-Grecs aux Sassanides : donndes pour Uhistoire et la géographie historigue.
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one can see a real order, for coustiers and for those
giving speeches, which became formulaic after
Xusrd I Much like other similar texts, such as On
the Manner of Letter Writing (Abar éwénag T namag
nibésisnih), the formula is set so that the eulogist or
scribe knows how to proceed.? Eulogists were taught
how to go about blessing the deities, the king and
the courtiers. The order of dignitaries mentioned is
also interesting in that it may provide a glimpse into
the now lost Sasanian Gah-nadmag (Notitia
Dignitatum), similar (0 the extant Armenian text
(Gahnamak) regarding the Naxarars and the
Armenian court. This list may also be compared
with the Notitia Dignitatum of the Roman world,
albeit a much shorter version.?

But the Sir T Saxwan is more similar in content to
another text which is found in Late Antiquity in the
Mediterranean world. This is the xAnTopoAdyior of
Fhilotheos, completed in 899 CE.4 The word
KAnTopcAdyior is very much linked with xAeois
“Invitation” and kAnTopior “banquet,” which is very
much matched with our text, usually known as a
dinner speech. The second chapter of the
KkAnTopoddytoy is important in that it lists the
highest dignitaries who join the emperor’s table : the
Patriarch of Constantinople, Caesar, and other
dignitaries. One sees a similar list in the Sar 7T
Saxwan, bul the progression of the list of deities,
heavens and offices mentioned is Zoreastrian in
nature. The text begins with an order that is both
spiritual and corporeal. First, Ohrmazd is mentioned,
followed by the Amaharspandan (Holy Immortals)
who are said to be in paradise, then Ohrmazd’s
name is repeated. Following this, the seven heavens
are mentioned, from the lowest station to the highest
where Ohrmazd resides. This is followed by a list of
the seven Kifwars (climes or continents), finishing
with the central clime of Xwanirah. Then, the three
sacred fires are praised, followed by Mihr, Sré3,
Ra%n, Wahram, Way, AStad and Frawahr.

After the mention of the deities, the corporeal
order of things begins. Naturally, the Sahian Sah
{King of Kings) is mentioned first. Then are listed

2 Zaelner 1937-1939, p. 93-109.

3 Notitia dignitatum omnium tam civilivm quam militarium
in partibus Occidentis (Latin version), for the East.

4 “Philotheos, Kletorologion of,” p. 1662.
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princes of the blood, the Grand Minister, the
Generals of the four quarters of the empire, Judge of
the Empire, the Chief Councilor of the Mages, and
the performer of the Dron ceremony. One may be
able to make several connections belween the
spiritual and corporeal worlds represented, since the
realm of Ohrmazd and his cohorts is mirrored by the
Sahan Sah and his court. Enumerating the order of
the courtiers also gives us a general view of the gah
or place of particular dignitaries relative to the King
of Kings. The text itself may be divided into two
sections : The first part (passages 1-17) which is the
before-banquet speech, and the second part
(passages 18-22) which is the after-banquet speech,
where the eulogist is full of food and wine, and
gives thanks to the deities and the host.

The list and order of rank and offices for the Sar 7
Saxwan is as follows ;5

Sahan Sah King of Kings
pits T waspuhr T §ahan Princes of the Blood /
Sons of the King

wuzurg framidar ¢ Grand Minister

xwardasan, xwarwaran, | Generals of northeast,
nemroz spahbed 7 southwest, southeast

Sahr dadwaran 8 Judge of the Empire

3 For a discussion of the titles which appear here see
Gyselen 1989.

S The wuzurg framaddr was certainly the most important
personage in the court after the King of Kings and the princes
from the fourth century CE onwards. The holders of this title
include Xusré Yazdgerd (from the Syriac sources as
harmadérd rabba, see Chabot 1902, p. 260 ; Mihr-Narseh in
the fifth century CE, see Henning 1954, p. 99-100. For other
figures who may have been a wuzurg framadar see Chaumont
2001, p. 125-126).

7 The omission of the spahbed of Abixtar / Adurbadagan in
this text certainly suggests the religious / ritualistic nature of
the text where hamdag z0hr can not be directed towards it. For
example in the Bundahiin (XIV.27-28) because Mafing
poured milk as libation towards the north / abaxtar, the demons
became stronger, see Pakzad 2005, p. 187-188. I would suggest
that is the reason for the omission of this spahbed in this text as
compared with others, see Daryaee 2002, p. 7-11. For the latest
and comprehensive evidence for the spahbeds see Gyselen
2001.

8 This title echoes the early hamsahr dadwar “Judge of the
whole empire,” in the third century CE which was held first by
Kerdir. We come across the title again for Mar Qardag who
held the title of Jahr dadwar, Bedjan 1895, p. 228. On Mar
Qardag see now Walker 2006. In the Madryan i Hazar
Dadestan we have the title of Sahr dadwaran dadwar, which
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mowan handarzbed ° Chief Councilor Mow

hazarbed 1° Chiliarch

draon-yaz ! Performer of the Drén
Ceremony

Let us see how this hierarchy of dignitaries
compares with those of the Ka‘be-ye Zardust and
the Paikuli inscriptions.'? For Ardax8ir I's court we
have a list of local kings mentioned first, followed
by the queen and Viceroy (bidaxs), Commander of a
Thousand (hazéaruft), and then a Rax§ who is a
General (spahbed), and Chief Secretary (dibirbed)
(SKZ 42). This is followed by another series of
lesser titles such as Chief of Armor (zénbed) and
Chief of the Stable (axwarrbed) (SKZ 43).
Obviously this list is much more detailed and
represents the entire court at the time of Ardaxgir.
The Siir T Saxwan 1s representative of a much more
private affair and provides a list of the most intimate
members of the court. Sabuhr I’s court was even
larger : local kings, queens and a Walax$, son of
Pabag who is mentioned in the inscription as walax§
i wispuhr T pabagan (SKZ 44). By the time of the
Sir T Saxwan the office has become the formulaic
piis T waspuhr T §ahan which exactly matches the
Ka‘be-ye Zardut inscription. In the Ka‘be-ye
Zardlst inscription it appears that the individuals’
relation to the king and the royal family was more
important and that a strict hierarchy of rank as it
exists in the Sir T Saxwan had not come into
existence. Because of this the inscription is of lesser
usefulness and importance.

according to M., Shaki was introduced during the reign of
Yazdgerd II (439-457 CE), Shaki 1993, p. 558.

?I. appears that the holder of the office had both
administrative, but more importantly legal skills. We also come
across this title in the Armenian sources as mogac' anderjapel
and movan anderjapet (E118¢, 8, p. 315; Lazar P‘arpec'i, 2.55,
57, p. 326, 3435, 349 ; and P'awstos Buzand, 4.47, all quoted by
Chaumont, 1990, p. 23.

101t appears that the office of hazdrbed came into being in
the Sasanian period and that in the late third, early fourth
centuries CE at the court of king of kings, Narseh a Affarban
held this title and was one of the two officers (along with the
hargbed) that remained with him when the Roman
representatives came to the court, see Shayegan 2005, p. 94.

II' As any important dinner a drén-yaz, someone whe is in
charge of making ritual offering of a pertion of the food to the
deities must have been present at the court. The office is rarely
mentioned and so the Sir I Saxwan is important for this title.
For the Dran ceremony see Choksy 1996, p. 554-555.

12 The readings for the SKZ is from Huyse 1999. The
reading for the Paikuli is from Skjervg/Humbach 1978-1983.

In the Paikuli inscription we have a different
order. The Prince is mentioned, followed by the
Chiliarch (hazarbed) and General (spahbed). Does
this suggest that by the sixth century the office of
hazarbed had lost its iImportance, and the spahbed(s)
had increased in power? In the fourth century
inscription from Persepolis, representative of the
time of Sabuhr II, we have a very different list. A
Chiliarch of Sistan (sistan hazarbed) is placed at the
top and is followed by a Mage of Warili¢an (waridan
mow).!* That could mean the office of mowdn
handarzbed, which is placed in the sixth seat at the
court of the King of Kings, may have been a
combination of these two important offices which
existed separately at the local court of Sistan.!* We
should remember, however, that the affairs of the
local court needs not be a microcosm of the royal
court and that one list belongs to the fourth century
(pre-reform) and the other to the sixth century (post-
reform). Still, the inscription from the time of
Sabuhr 11 and the Sur i Saxwan has one thing in
common and that is that food is mentioned.

The Siar 7 Saxwan has been translated into
English by J.C. Tavadia !> and in Persian by S.
Orian '® and, most recently, by K. Mazdapour who
provides the best analysis."” The grammar of the text
shows that it is a late composition and certain words
carry their Classical Persian meaning. Of course this
may suggest that already in the Sixth and the
Seventh centurics CE, the meaning of some of these
words had made the semantic shift to their Classical
Persian understanding, where McKenzie’s
dictionary, however invaluable, will not suffice. In
terms of the critical apparatus, additions are placed
in parenthesis (), while deletions are indicated as
such < >, and emendations are shown with an
asterisk *.

13 Frye 1966, p. 90 ; Daryaee summer 2001, p. 111-112,
14 Daryaee 2003b, p. 201.

15 Tavadia 1935, p. 1-99,

16 Orian 1992, p. 186-189.

17 Mazdapour 2004-2005, p. 103-130.
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TRANSCRIPTION

pad nam T yazdan
1. azadih 18 1 az yazdan ud wehan andar har gah
(ud) zaman guftan ud hangérdan sazigwar pad
namé&iét andar rozgar-€ pad €n Ewenag
2. go¥ andar daréd a¥ma wehan &dar mad estgd i
abar stayénidarth 1 &n sir afrin az yazdan ud
spasdarih T 8n mézdbin ray saxwan gdwém

3. hamag zohr bawed hamag zohr ohrmazd 1
xwaddy k& pad mendgan ud gétigan mahist k&
hamag €n dam ud dahi$n dad pad-i§ panag
dastar bld &sted

4. hamig zohr &n 7 amaharspand 1 pad
garddaman hénd ohrmazd wahman ud
ardwahist ud $ahrewar ud spandarmad ud
hordad ud amurdad

5. hamag zohr &n 7 wahist k& pad *wirdy ° balay
€k pad mihrag-payag do pad star-payag s& pad
mah-payag ¢ahar pad xwar¥&d-payag panj pad
harburz-payag $a$ (pad asar-ro$nih) 2° haftom
pad rodn garddman 1 was ro8nih 1 hu-&ihr
brazagtom 1 purr-huth 2! 1 purr-nékih ké pes-
gah T ohrmazd 1 xwaday xwad pad méndgan
kwadayih k& &n *1522 (ud) haft ki§war 23
<amahrspand> 24 arzah (ud) sawah ud
fradadaf§ ud widadf§ (ud) wordbarist (ud)
worljarit ké pad mayan xwanirah 1 bamig
was hambar 1 purr-mardom 1 purr-nékih

6.  hamag zohr adur-farrobay ud adur-guinasp ud
adur-burzénmihr ud abarig aduran ataxian i

18 Tavadia "p’ryh

19 Tavadia wylwk “man” and has added the number 1000
after it ; Mazdapour has nylng “spell.” Orian follows Tavadia
and inserts the 1000 as well. I would suggest wyt’d “arrange,
prepare,” in the sense of arranging the heavens,

20 There is a lacuna here, but from Zoroastrian cosmology it
is certain that we should have ’si-lwsnyh. See Panaino 1993, P
205-221. Orian has left the lacuna.

2! Tavadia emends to pw!-GDE and Orian has accepted his
reading. The manuscript, however, clearly shows pwi-hwyh
which Mazdapour suggests as well.

22 DP provides the numeral 15 which makes sense here as
Ohrmazd along with the Amaharspandan and the seven
Wahi$ts would come to fifteen (Ohrmazd counted twice).

23 Tavadia has also inserted ky§wr correctly as the list of the
climes follows it. Mazdapour does not insert the word, nor
does Orian.

24 Mazdapour and Orian do not omit.
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pad dad-gdh niSdst &sténd cand ahy-tar
hame3ag-s6z 1 hameé§ag-yazisn ud hamésag-
zohr bawend

7. hamag zohr mihr 1 frax-goyod ud sro¥ 1 tagig
ud radn 1 rastag 5 (ud) wahrim i amawand ud
wiay 1 weh ud wéh-dén T mazdesnin ud astad 1
freh 26-dadar gehan ud frawahr 1 ahlawan

8 hamag zohr hamag méndg 1 meh ud weh k&
pad sih r6zag gah paydagénid &sted

9. hamag z6hr §ahan§ah 1 mardan pahlom

10. hamag zohr pus 1 waspuhr T §ahan farroxtom 1
daman pahlomtom andar géhan abayisnigtom

11.  hamag zohr wuzurg framadar k& pad wuzurgih

[ T

iz dahi¥nan meh ud weh

12, hamig zohr xwardsan spahbed hamig zohr
xwarwaran spahbed hamag zdohr némrdz
spihbed

13, hamaig zOhr Zahr 27 <1> dadwarin

14.  hamiag z6hr mowan handarzbed ud hamag
zohr hazarbed hamag zohr dron-yaz 28

15. hamag zdhr meh ud weh k& yazdan pad én
mézd arzanig kard dahad ziid pad xwadayih
eéran-$ahr ud abrang pad mayan bawad &iyon
pad xwadayih 1 jam T §&d 1 hu-ramag rozgar
farrox wehan xwas$iha rayénéd yazdan ek
hazar padirad ud afrin pad ham meérag 1
mezdban kunad

16. pad namdcistig afrin &n kunad ki abag
marddoman 1 xwad tan-drust ud dir-ziwisn ud
xwastag pad abzdn €don bawid Ciyon az
abestag paydag

23 Mazda pour Fevsek,

26 QOrian pr'e.

27 Tavadia inserts d’tb! after §tr which is not necessary ;
Mazdapour emends the word to d’z and Orian reads it as &’tbl.
The MK manuscript which is now in the process of being
published clearly shows that the word is #tr. I would like to
thank Professor A. Hinize who will publish the manuscript for
providing me with the pages of MK containing this text.

28 Mazdapour makes the suggestion to read dlwn’as “bow.”
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TRANSLATION

In the name of Yazdan
1. Itis befitting to say and consider gratitude for
the Gods and the good ones at every moment
and time, especially at such a day in such a
manner.

2. Listen you good ones who have come here so
that I speak to praise this banquet, of the Gods
and gratitude towards this host.

3. May it be worthy of all offerings : Worthy of
all the offering (is) the Lord Ohrmazd, who
among the spiritual and material world is the
greatest, who created all of the creatures and
creations, (and) it is its guardian and preserver.

4. Worthy of all the offerings (are) these seven
Holy Immortals who are in Paradise:
Ohrmazd, Wahman, and Ardwahi$t and
Sahrewar and Spandarmad and Hordad and
Amurdad.

5. Worthy of all the offerings (are) these seven
heavens which through arrangement are above
(one another): one at cloud-station, two at
star-station, three at moon-station, four at sun-
station, five at Harborz-station, six at [Endless
Light], seven at Ro¥n Garddman, full of light,
beautiful radiance, full of goodness, full of
beneficence, which is before the Lord
Ohrmazd himsclf, ruling over the spiritual
realm which are these fifteen (and) the seven
(climes)} : Arzah and Sawah and Fradadafs and
Widadf$ and Woribarist and Woriijari§, which
in the middle is the glorious Xwanirah, is the
store of many people (who are) full of
goodness.

6. Worthy of all the offerings (are) Adur-
farroybay and Adur-Gu¥nasp and Adur-
Burzénmihr and other sacred fires and fires
seated at their place of creation (i.e.,
designated place), may they always be
burning, always worshipped, and always
{receiving) offerings first.

7. Worthy of all the offerings (is) Mihr,
possessor of the wide pastures, and Sro§ the
strong, and Rasn the truthful, and Wahram the

10.

11.

12.

13.

14.

15.

16.

powerful, and Way the good and the Good
Religion of the Mazda-worshipping religion,
and Astad the prominent creator of the
corporeal world, and Frawahr of the righteous
ones.

Worthy of all offerings (are) the great and
good spirits who at the time of Sth Rozag
(each of their names) are revealed.

Worthy of all offerings (is) the King of Kings,
foremost of men.

Worthy of all offerings (are) the principal sons
of the king, most fortunate of the foremost
creatures, most necessary in the corporeal
world.

Worthy of all offerings (is) the Wuzurg
Framidar, who in greatness is great and in
sovereignty is the sovereign and among the
created (i.e., men) is greater and better.

Worthy of all offerings (1s) the Spahbed of
Xwarasan, worthy of all offerings (is) the
Spahbed of Xwarwaran, worthy of all
offerings (is} the Spahbed of Némrdz,

Worthy of all offerings (is) the Chief Judge of
the Empire (8ahr Dadwaran).

Worthy of all offerings (is) the Chicf
Councilor of the Mages (Mowan Handarzbed)
and worthy of all offerings (is) the Leader of a
Thousand (Hazarbed), worthy of all offerings
(is) the performer of the Dron ceremony.

Worthy of all offerings is the great and good
{(things) which the Gods have provided in this
meal, may he quickly give sovereignty to
Erangahr, and splendor amidst it, as it was
during the sovereignty of Jam3ed of good
herds, (may) the day of blessed good ones
continue with pleasure, (may) the Gods accept
it a thousand times, and also bless the man
who is the host.

Especially may he bless this that for his own
people, (provide) health, long life and increase
in wealth, may it be in this way as it is
manifest from the Avesta.
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17.

18.

TRANSCRIPTION

ka-min nek stayénd hamoyén gétig xwastar ud
hamwar afrin pad &n man kunad ki was bawad
pad &n man was asp 1 ray ud xwarrah mard 1
gu¥n §ayendig T hanjamanig guftar abag wihan
ayad was zart abdg asém was jaw abag
gandum was hambar purr-nékih ud huram ud
huniyag bawed nék zamidn ud nék sal ud nek
mah ud ngk roz ud nékih az én m&zdban ray
was nektar

spas T ohrmazd spas T amahrspandan ud spas
asronan ud spds arté§taran ud spas
wastaryd3an ud spas hutiix$an ud spas atax$in
1 pad gehan spas xwangarin ud spas
huniyagaran ud spas darbanan 1 pad dar spas
an mézban k& &n rozgar handaxt ud saxt kard
ud ray@nid nék-min pthan ud stabr-man ?° siir
<i> (ud) pahlom-man ham-rasi§nih ud
stayiSnig ud meniSnig gowi¥nig ud kunisnig
spasdar 1 azabar spasdarih any &i§ nést

29 Tavadia makes the only logical suggestion as the text has
plwst pl’n’ to read as pyh’n and connect the last three letters
with the next word as W spl. This is fallowed by Mazdapour
and Orian who read the first word as pyh.

19.

20.

21,

22,
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b& man saxwan wé§ abiyed guftan p&s T a¥ma
wehén ki sagr h&m az xwari3n ud purr hém az
may ud huram h&m az ramisn bé a¥m3i wehan
stayisn i yazdan ud afrin i wehan bowandag
guftan né §ayed a8ma wehan &dar mad &stéd
har ¢¢ wehtar danéd guft gowed

¢& man har ¢& farroxihatar && man *harzag 3
*wasdnd 3! may azabar xward éstéd xwas
xufséd ud yazdan pad xwamn wéngd ud drust
axézéd ud pad kar ud kirbag kardan tux$ag
bawed ¢& az bundahi3n ta frazam karih oy
farroxihtar k& yazdan oy pad fraronih tux3agih
arzinig dargd

afrin ¢iyonom guft be rasad zamig pahnay ud
rod drahndly ud xwar$éd balay bé rasid &don
bawad &dontar bawad

frazaft pad drod $adih ud ramisn har wehin
frardn kuni§ndn

3 Tavadia makes the suggestion to read the word as *Ir W
cywk for “flour and consecrated milk,” and is accepted by
Mazdapour and Orian. Tavadia himself was skeptical of the
reading and indeed it does not make very much sense. Again
thanks to A. Hintze [ was able to read the word as kick in the
sense of “loose” or in this context “drunk,” more appropriate as
in American colloguial “buzzed.”

3 Tf the preceding reading is accepted the next word can be
emended as wsr’d.

3
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TRANSLATION 19. But [ must say more before you good ones,
7. When they praise us, it is as if all of the that I am satiated from food and ful.l of wine
" material world will become more pleasant and and _thSfUl f" om pleasure; but 1‘_ 1S not
; - ; it possible to praise the Gods and bless the good
continuously bless this house that it increase, lotel ood ones who fave
in this house many swift horse and glory, ones completely, you g .
manly man, able in a gathering to speak with come here, whoever knows to say it better say
reason (and) memory, and have much gold 1
with silver, much barley with wheat, much 20. Because I am evermore joyous, because I (am)
storage of goodness and blissful and buzzed on the account of much wine I have
delightful, good time and good year and good drank, (I) will sleep pleasantly and I Wl.“
month and good day and goodness for this dream of the Gods and will rise well and will
host (and) for being better. be diligent in doing work and in deed, because
18. Thanks to Ohrmazd, thanks to Holy from the beginning of creation to the end, his
. Immortals, and thanks priests (asronin) and work is evermore joyous, Wh?m the Gods
thanks warriors (arté§daran) and thanks value his diligence through righteousness.
husbandmen (wastaryd3an) and thanks artisans May it be so, it will be so.
(hutaxsan) and thanks the fires of the material 21. May there come blessing in the manner that I
world, thanks cooks and thanks entertainers have said, the width of earth and the length 9f
and thanks the guardians of the palace, thanks river and the height of sun. May it be so, it will
this host who planned and prepared and be so.
arranged this day, good is our food and grand 22. Finished with salutations, happiness and

is our banquet, and excellent is our gathering
and praiseworthy, and there is no other thing
greater than thoughtful speech and action.

pleasure unto every righteous doer.
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SHAPUR, FILS D’OHRMAZD, PETIT-FILS DE NARSEH

ABSTRACT

Publication of a sealing with the royal seal of Shapur II.

Keywords
Sasanian — clay sealing — royal seal — Shapur II.

*

1l y a quelques années apparut un sceau d’un roi
sassanide identifié comme Peroz (457/59-484) grice
au portrait avec la couronne royale qui orne le
centre du sceau! et la longue inscription qui
I'entoure 2. Cette légende est disposée sur deux
lignes — interrompue entre 11h et 1h par la
couronne royale —, et se termine par quelques
lettres & 3h, sur une troisiéme ligne. Si on est tenté
de commencer la lecture & 11h — au début de la
ligne extérieure —, c’est cependant vers 3h que la
légende commence. Aussi ’enchainement entre la
premigére et la deuxieme ligne se place-t-il a4 ce
méme endroit, ainsi que le dernier terme de la
troisieme ligne. La légende comporte une bréve
généalogie de Peroz — fils de Yazdgird <II>, petit-
fils de Vahram <V> — ainsi que des titres et des
épithetes pour les trois rois.

Philippe Gignoux fut le premier a proposer une
lecture de cette légende 3, légérement amendée
ensuite par P. O. Skjervg qui proposait la lecture :
(lere ligne) nycny mzdysn bgy Pmstry kdy pylwcy
MLKAnr MLKA ZY plhiwy W* hwply W kikpkly
MNW yzd’n nwky GDE ‘pzwry ‘vr'n (2e ligne) W
<n>yr'n MNW Gtry MN yzd’n BRE mzdysn bgy kdy

| Malheureusement publié sans image.

2 Illustrée dans Skjerve 2003, p. 284-286.
3 Gignoux 2000,

4 Ecrit plhw ZY.

yzdk<ri>y MLKAn MLKA ZY hwiply W kipkly npy
bgy wihl’n MLKAR MLKA (3eligne) ZY kipkly.

Bien qu’il s’agisse d’un sceau royal, la légende
comporte quelques erreurs de graphie, en particulier
I’oubli de quelques lettres (indiquées entre < >) et le
premier terme de la légende — nmycny — reste
énigmatique. Ce terme nychy avait été interprété
différemment par Ph. Gignoux — wycny — qui
I’avait associé au mot précédent — “yr’n — lisant
yi'n wyeny 1. e. éranvézan. Une telle lecture implique
une erreur de graphie pour le w qui est écrit n — (rés
courante dans les inscriptions —, mais elle a
I’avantage d’éliminer un terme — nycry — inconnu
par ailleurs. Est-ce envisageable de faire commencer
la légende a 4h par ce terme éranvézan “(qui
possede) le pays des aryens(?7)” & linstar de
certaines légendes monétaires qui commencent par
ér “I’aryen” ? Mais si on opte pour cette lecture, un
autre probléme se pose pour le passage W yir'n (2
ligne), puisque le terme “yr’n (sur la le ligne) étant
associé & wyeny ne peut plus Uétre A W ><n>yin.

Dans I’état actuel des connaissances, on peut lire :
(1% ligne) nycny (7) mazdésn bay ramahr kay
Peroz §dhdn 3ah 1 farrox *ud xwabar ud kirbakkar
ké yazdan ndg xwarrah abziid eran (2° ligne) ud
*anéran ké Cihr az yazdan pus mazdésn bay kay
*yazdgird Sahan sah 1 xwabar ud kirbakkar nab bay
wahran $ahdan $ah (3e ligne) T kirbakkar “Le (... 7),
le mazdéen, le Seigneur — qui {garde) le pays en
paix — Kay Pérdz, roi des rois — le Fortuné, le
Généreux, le Bienfaisant, pour qui les dieux ont fait
croitre un nouveau khvarrah’ — des Iraniens et
*non-Iraniens, dont I’apparence ¢ (vient) des dieux,
fils du mazdéen, le Seigneur, Kay Yazdgird, roi des

3 Nouvelle traduction proposée par Ph. Gignous.
SA propos de ce terme, voir dans ce volume p. 34-37.
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